PR R R
RWNROOONOURAWNER

Presbyterian Church (U.S.A.) Directory for Worship

DRAFT OF REVISION

Preface

This Directory for Worship reflects the convictitivat the faith, life, and worship of the church are
inseparable. Its theology is based on the Bibkriicted by th&ook of Confessions of the Presbyterian
Church (U.S.A.), and attentive to ecumenical relahips. It reflects and encourages a rich heritge
traditions and diversity of cultures.

A Directory for Worship is not a service book wftked orders of worship and collections of
prayers. Rather, it describes the theology thaeties our worship, outlines appropriate forms for
worship, and highlights connections between worahigh Christian life, withess, and service.

This directory presents standards and norms foshiplin the congregations and councils of the
Presbyterian Church (U.S.A.). As the constitutict@tument ordering our worship, the Directory for
Worship is authoritative for this church. At thereatime, this directory is intended to suggest
possibilities, invite development, and encouraggoamy reform.

Direct references to Scripture, tBeok of Confessions, and other sections of tiBmok of Order are
provided in parentheses; other biblical and comnd@ss sources will be indicated in footnotes.

Chapter One: The Theology of Christian Worship

W-1.01: Christian Worship: An Introduction

W-1.0101: Glory to God

Christian worship gives all glory and honor, praasel thanksgiving to the holy, triune God. We are
gathered in worship to glorify the God who is preésend active among us—particularly through thesgif
of Word and Sacrament. We are sent out in serviggorify the same God who is present and active in
the world.

W-1.0102: Grace and Gratitude

God acts with grace; we respond with gratitudesThythm of divine action and human response—
found throughout Scripture, human history, and ydl@&y events—shapes all of Christian faith, lifed an
worship.

W-1.0103: God's Covenant

The Old Testament tells the story of God'’s steddfa® from generation to generation. To Noah aisd h
family, to Abraham and Sarah, to Moses and Aarod,ta the house of David, God made promises of
faithfulness, calling the people to respond inkaih the fullness of time, God made a new and
everlasting covenant with us through Jesus Christ.

W-1.0104: Jesus Christ
Fully human and fully divine, Jesus Christ came fiie world to show God's love, to save us from sin
and to offer eternal, abundant life to all. Jesusad’'s Word—spoken at creation, promised and tedea
in Scripture, made flesh to dwell among us, credifand raised in power, returning in glory to judgel
reign.

Jesus Christ is the embodiment of God’s graciotierat history and the model for our grateful
response to God. In Jesus we find the full and eckaelation of who God is; in him we also discover
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who God is calling us to be. Therefore we worsleigud Christ as Lord, even as he leads us in the
worship and service God desires.

W-1.0105: The Holy Spirit

The Holy Spirit manifests God’s gracious action antpowers our grateful response. The Scriptures

describe how the Spirit moved at the dawn of cosatanointed Christ in baptism, and was pouredout

the church at Pentecost. The same Spirit is $tillcak in the life of the church and the life oktiworld.
The Holy Spirit gathers us for worship, enlightamsl equips us through the Word, claims and

nourishes us through the Sacraments, and sends far gservice. To each member of Christ's bodg, th

Spirit gives gifts for ministry in the church andssion in the world.

W-1.0106: Word and Sacrament

In Christian worship Jesus Christ is truly pressamd active among us, by the power of the Holy §piri
through the gifts of Word and Sacrament. WherelverScriptures are read and proclaimed and the
Sacraments of Baptism and the Lord’s Supper asbrated, the church bears witness to Jesus Chest,
living Word. Through these means of grace, God mspend sustains our faith, orders our common life,
and transforms the world. Through these same &etsrship, we share in the life of the Spirit, pladm
the mystery of faith, and give glory to God.

W-1.02: Time, Space, and Matter

W-1.0201: Creation and Redemption

All time, space, and matter are created by Godeawred by Christ, and made holy by the Spirit. Thou
Christian worship—at certain times, in particullages, and with special things—we participate il&o
plan for the redemption of all time, space, andtendor the glory of God.

W-1.0202: Time

Because God is the author of history, we may wprahiany time. The Old Testament records the daily
worship of the people of God, but teaches thatdaein seven is to be set apart as holy to the.L Tind
Gospels all testify that Jesus rose from the dedthe first day of the week. The apostles caméals

of this as the Lord’s Day, alluding to the daylué L.ord anticipated by the prophets.

The first Christians began to celebrate Jesustrestion every Lord’s Day, gathering to
proclaim the Word and celebrate the Sacramentschitich continues to gather, especially on the firs
day of the week, to hear the gospel and break bredgsus’ name, with the confidence that the risen
Lord is with us.

Through two thousand years of Christian histdng, ¢hurch has developed ways of keeping time
in Christ—many of them adapted from the feastsfast$ of ancient Israel that Jesus kept. Through th
festival days of the Christian year, we mark thed®Nativity, Epiphany, Baptism, Transfiguration,
Passion, Resurrection, Ascension, and Reign. @G¢kéwval days, such as Maundy Thursday, Good
Friday, the Easter Vigil, surround the holy mystefylesus’ dying and rising. Still others, suctiah
Wednesday, the Day of Pentecost, Trinity Sundag,AdhSaints Day, focus on the church’s life and
faith. The seasons of Advent, Christmas, Lent,Baster offer further opportunities for growth iittia
and discipleship as we prepare for or celebratendjer festivals of the Christian year.

The pattern of daily prayer also connects the dhuith the worship of ancient Israel, centuries
of Christian tradition, and Jesus’ own practicefieitier in large assemblies, with small groupstor a
home, daily prayer serves as a bridge betweengwbliship and personal affairs, helping us to tue
our faith each day.

We mark other occasions in worship, reflectingdiees of civic and agricultural life, cultural
and family celebrations, the commemoration of sigant persons and events, and the programs and
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activities of the church. It is appropriate to aveesuch things, provided that they never distiach the
worship of the triune God.

W-1.0203: Space

Because heaven and earth belong to God, we mayipdnsany place. The Old Testament describes
stone altars, tabernacles, temples, and otherglalcere the people gathered and encountered Ged. Th
Gospels tell us that Jesus worshiped at the synggaigd temple, but he also worshiped in the
wilderness, on hillsides, and at lakeshores.

The first Christians worshiped at the temple anslyinagogues, homes, catacombs, and prisons.
The important thing was not the place, but the ggatly of Christ's body—the people of God—and the
presence of Christ among them in Word and Sacrarhatgr the church began to build special places to
meet for worship. To this day, a space for Chnistimrship is primarily established by the presesfce
the risen Lord and the communion of the Holy Spirithe gathering of the people of God.

When a space is set apart for worship it shoutdkeveverence, encourage community, and be
accessible to all. A space for Christian worshipuith include a place for the reading and proclaomadif
the Word, a font or pool for Baptism, and a tallethe Lord’s Supper. The arrangement of thesghin
should express their relationship to one anothértlagir centrality in Christian worship. A space fo
worship should not be understood as an escapeth®nvorld, but a threshold between heaven and.earth

W-1.0204: Matter

Because God created the world and called it goed)se physical things in worship. The Old Testament
tells of various things that were used in the wirsii God: the ark, linens and vessels, oil aneiirse,
musical instruments, grain, fruit, and animalsth same time, the prophets warned of the danger of
idolatry: mistaking physical things for divine peese. The Gospels show how Jesus used common
things—nets and fish, jars and ointment, a towdl lzasin, water, bread, and wine—in his ministry of
teaching, healing, and feeding. On the cross, feganf his body as a living sacrifice.

The first Christians, following Jesus, took thpenary elements of life—water, bread, and
wine—as symbols of God’s self-offering to us and affering of ourselves to God. We have come to
call these things Sacraments: signs of God'’s guacaztion and our grateful response. Through the
Sacraments of Baptism and the Lord’s Supper, Gaichelus as people of the covenant and nourishes us
as members of Christ’'s body; in turn, we pledgeloyaity to Christ and present our bodies as adjvi
sacrifice of praise.

The offering of material gifts in worship is anpeassion of our self-offering, as an act of
gratitude for God’s grace. We give our lives to Gmeugh Jesus Christ, who gave his life for use Th
practice of offering also reflects our stewardstfiicod’s good creation. Mindful that the earth and
everything in it belong to God, we present tithed afferings for use in Christ’s ministry and migsi

We offer creative gifts in worship as well, incladimusic, art, drama, movement, media,
banners, vestments, vessels, furnishings, andtectinie. When such gifts only call attention to
themselves, they are idolatrous; when, in theipsigity of form and function, they give glory to @p
they are appropriate for worship.

W-1.03: Language, Symbols, and Culture

W-1.0301: The Word Made Flesh

God brings all things into being by the Word. Beg tjift of the incarnation, this same, eternal Wafrd
God became flesh and lived among us, in a partipgeson in a particular time and place—Jesus of
Nazareth. Our use of language, symbols, and clifanas in Christian worship is founded on the
doctrine of Jesus’ incarnation. Through Jesus €l@isd speaks to us in truth and reaches out taths
grace; through Jesus Christ, we may speak truyhtfolGod and lift up our hearts with gratitude.
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W-1.0302: Language
The mystery and reality of God transcends our égpee, understanding, and speech, such that we
cannot reduce God to our ways of speaking. Yetnweampelled to speak of the goodness, grace, and
glory of the God who is revealed in the world ardws, in Scripture, and above all, in Jesus Christ.

The Old Testament speaks of God in personal vesysreator, covenant-maker, comforter,
liberator, judge, redeemer, shepherd, sovereigrebebegetter. It addresses God as “Lord,” a witwad
conveys the sovereignty of God while standing intlie hidden name revealed to Moses at the burning
bush. It also borrows images from nature, desagikBod as rock, well-spring, fire, light, eagle, hikon.
The Gospels show how Jesus used and adapted itegesi when speaking to and about God,
particularly in his intimate use of Abba, Fathee &lso claimed some of these terms in speakingtabou
himself—as good shepherd, bridegroom, and Son of. Maw Testament writers continued to use and
adapt Old Testament language in speaking abousJesspecially in their use of “Lord” to convey his
sovereignty over the powers of this world, anddorect him to the Holy One of Israel.

Language that faithfully describes and addresssbisworship is expansive, drawing from the
full breadth and depth of biblical terms and imafpeghe triune God as it remains faithful to thignsss
of Scripture. Language that describes and addréissgeople of God is inclusive, respecting the
diversity of persons, cultures, backgrounds, amqme&nces of the gathered community. Furthermbee, t
words we use in worship should be in the commoguage or languages of those who are gathered, so
that all are able to receive good news and respdtfidauthentic expressions of their faith.

W-1.0303: Symbols
Certain biblical images have come to have deepeif&iance, multiple associations, and lasting nrggan
for the people of God. We call these symbols. Tlaeeenumerous examples in the Old Testament—tree,
temple, rainbow, river, sheep, scroll, buildingdipoNew Testament writers drew on this deep reservo
of common meaning to convey their understandin@loist, the gospel, the church, and the realm of
God. Certain prominent symbols from Scripture, sagltight, book, water, bread, cup, and cross, ahay
important role in Christian worship. Such thinge aot objects to be worshiped, but signs that goint
the grace of God in Jesus Christ.

We come to know God’s Word more fully when it ighbproclaimed and enacted in worship.
The Old Testament describes symbolic actions imthiship of ancient Israel—fasting and feasting,
rejoicing and lamenting, dancing and singing, maglkand anointing, cleansing and offering, doing
justice and showing mercy. The Gospels demongtmateJesus brought new meaning to existing
practices of faith—especially baptism and breakirepd—and transformed ordinary acts of
compassion—healing the sick, giving alms to therpfa®ding the hungry, and washing feet—into new
ways of serving God. Christian worship includesgety of symbolic actions, with strong ties toshe
and other biblical practices—gathering and sendinggeling and standing, speaking and singing,
cleansing and offering, marking and anointing,reatind drinking, blessing and laying on of hands.
These things convey the gracious action of God,cantmunicate our grateful response.

W-1.0304: Culture
From its beginning at Pentecost, the church ofs)€uist has been a community of many cultures and
languages, united by the power of the Holy Spiitite book of Acts and the New Testament epistles
record the challenges and controversies of an engecurch that would be “neither Jew nor Greekit' b
one in Jesus Christ. As the church has grown arghdppver two thousand years, it has taken root and
flourished in cultures and lands all around thébgle-bearing witness to the love of God for all tharld/
and Christ’'s sovereignty in every place. Finallpnf the book of Revelation, we know that the conypan
of the redeemed will be a great multitude from gvetion, tribe, and people, singing praise tolthmb
of God.

Christian worship is, by its very nature, a croglural event. It emerges from the context of a
particular congregation and community. Faithful $fop is sensitive to the diversity of traditionglan
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cultures within and beyond the church, incorpogatire words, images, symbols, and actions that best
convey the good news of Jesus Christ in a partigathering of God’s people. Furthermore, whenever
and wherever we gather in Jesus’ name, we joipthise and prayer of the people of God in evergtim
and place. Therefore, it is fitting that we shdwmgies and sing songs from cultures other tharoaur as
we pray for the church throughout the world.

Chapter Two: The Ordering of Reformed Worship

W-2.01: Sources and Principles

W-2.0101: Sources of Order

Reformed worship is to be faithful to the Holy Sipivho speaks in Scripture. The witness of Scrigtur
provides the church’s preeminent, authoritativersetior the ordering of worship. Those respondibte
planning and leading worship should also be gulilethe wider traditions of the universal churclg th
wisdom of our Reformed tradition, the culture andtext of the worshiping community, and the
constitution of the Preshyterian Church (U.S.A).

W-2.0102: Form and Freedom
Christian worship has always been marked by adartsttween form and freedom. Some traditions have
emphasized established orders of worship, seekibg faithful to the Scriptures. Others have redist
fixed forms of worship, asserting our freedom irri€th We acknowledge that all forms of worship are
provisional and subject to reformation. Fixed forofisvorship are valuable in that they offer coresist
patterns and practices that help to shape livéaithf and faithfulness. More spontaneous approaithes
worship are valuable in that they provide spaceuf@xpected insight and inspiration. In whatevemfi
takes, worship is to be ordered by God’s Word grehdo the creativity of the Holy Spirit. (F-1.04)

W-2.02: The Worshiping Assembly

W-2.0201: A Royal Priesthood

In Jesus Christ, the church is called to be a rpgiakthood, devoted to the service of God in thedv
Worship is a collective activity of the people ab@Gand an expression of our common life and mipistr
It demands the full and active participation of tieole body of Christ, with heart, mind, soul, and
strength. (G-1.03)

The ordering of worship should reflect the richnessultural diversity in the congregation and
the local context in which it ministers. The ordémorship should provide for and encourage the
participation of all; no one should be excluded.

Children and youth bring special gifts and growhieir faith through their regular participation in
the church’s worship. Those who plan and lead viprshould provide for their full participation ihe
Service for the Lord’s Day.

W-2.0202: Prayerful Participation
Prayer is a gift from God, who desires dialogue @hationship with us. It is a posture of faith andiay
of living in the world. Prayer is also the primaway in which we participate in worship. Christiatayer
is offered through Jesus Christ and empoweredd¥tily Spirit. Faithful prayer is shaped by God's
Word in Scripture and inspires us to join God's kvior the world.

There are many kinds of prayer—adoration, thanksgjwconfession, supplication, intercession,
dedication. There are many ways to pray—listenimd)\@aiting for God, remembering God’s gracious
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acts, crying out to God for help, or offering orlese God. Prayer may be spoken, silent, sungnacted
in physical ways.

The singing of psalms, hymns, and spiritual sasgsvital and ancient form of prayer. Singing
engages the whole person, and helps to unite ttie dfaChrist in common worship. The congregation
itself is the church’s primary choir; the purposeahearsed choirs and other musicians is to ledd a
support the congregation in the singing of praggecial songs, anthems, and instrumental music may
also serve to interpret the word and enhance thgregation’s prayer. Furthermore, many of the
elements of the service of worship may be sung.idvinsvorship is always to be an offering to Godt n
merely an artistic display, source of entertainmentover for silence.

Participation in worship may involve a range ofasthctions: kneeling, bowing, standing, lifting
hands; dancing, drumming, clapping, embracingoiming hands; anointing and laying on of hands.

The gifts of the Spirit are for building up the cbin. Every action in worship should glorify God
and contribute to the good of the people. Worskiped worship leaders should avoid actions that onl
call attention to themselves and fail to servertbeds of the whole congregation.

W-2.03: Ordered Ministries and Leadership in Worshp

W-2.0301: Gifts for Service

By their gifts and training, some members of therch are called to particular acts of leadership in
worship and have particular responsibilities fataring the service. These specific roles and
responsibilities are undertaken in service to Gudita the congregation, and should in no way dishini
or overshadow the primary participation of the vaipgg assembly. (G-1.03, G-2.01)

W-2.0302: Deacons
Deacons are called to lead the congregation inesithcompassion, and service. While deacons have no
particular responsibilities for the ordering of whip, the session should ensure that deacons eguiar
opportunities to lead in worship, and that theinistries of service, compassion, and witness dlected
in the public services of the church.

In the Service for the Lord’s Day, it is especialypropriate for deacons to read Scripture, lead
the prayers of the people, prepare the table it thd’'s Supper, and offer the charge at the cimiu
of worship. (G-2.02)

W-2.0303: Ruling Elders

Ruling elders are called to nurture the commondfféhe people of God through their gifts of
discernment and governance. In a particular comgiey they provide for the church’s worship and
encourage the people’s participation.

Specifically, when serving together on the sessialimg elders and pastors: make provision for
the regular preaching of the Word and celebratfdhe Sacraments, corporate prayer, and the offerin
praise to God in song; oversee and approve aligpuigrship in the congregation, with the exceptidn
responsibilities reserved for the pastor; determireasions, days, times, and places for worshig; an
have responsibility for the arrangement of worslgipce, the use of special appointments (flowers,
candles, banners, paraments, and other objectsjhaministries of music, drama, dance, and visual
arts.

In the Service for the Lord’s Day, it is especialypropriate for ruling elders to lead the call to
worship, read Scripture, lead in prayer, receieedfering, serve communion and assist at baptiants,
offer the charge at the conclusion of worship. Rylklders should also cultivate an ability to tetineh
Word, when called upon to do so. (G-2.03, G-3.02)
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W-2.0304: Teaching Elders

Teaching elders (also called ministers of Word &adrament) are called to proclaim the Word, preside
the Sacraments, and equip the people for ministdgsus’ name. Specifically, teaching elders are
responsible for: the selection of Scriptures todsal, the preparation of the liturgy and sermoa, th
selection of congregational songs, and the useamhd, dance, and other art forms in a particuliaice

of worship.

In the Service for the Lord’s Day, a teaching eideresponsible for proclaiming the Word and
presiding at Baptism and the Lord’s Supper. Iisigezially appropriate for teaching elders to sghak
declaration of forgiveness and offer the blessintpe conclusion of worship; like the Word and
Sacraments, these are focused expressions of tidengavs of the gospel. (G-2.05)

W-2.0305: Shared Responsibility and Accountability

In a particular congregation, the order of worshipjuding printed worship aids or media presenteti
for a given service, is the responsibility of tbathing elder with the concurrence of the ses3iba.
selection of hymnals, service books, Bibles, am@iommore permanent worship resources is the
responsibility of the session with the concurreofcthe pastor, and in consultation with church roiasis
and educators. (G-2.05, G-3.02)

The teaching elder may confer with a worship con@mitn planning particular services. Where
there is a music leader or choir director, theh@agelder will confer with that person on antheansl
other musical offerings; the session will see thase conferences take place appropriately and on a
regular basis. (G-2.05)

The session is responsible for educating the emagion about the church’s worship, in order to
facilitate their full and active participation. Teession should also provide for the regular stfdiis
Directory for Worship, particularly in the trainirgg ruling elders and deacons. (G-3.02)

In fulfilling their responsibilities for worshigessions are accountable to presbytery. Prests/terie
should discuss with sessions the character of toeigregation’s worship, the standards governingnitl
the fruit that it bears in the mission and minigifythe church. Presbyteries should provide initmadn
worship, making use of this Directory for Worshipaducational events for congregations, the
preparation of candidates for ordination, and endhgoing nurture of teaching elders. (G-3.03)

Chapter Three: The Service for the Lord’s Day

W-3.01: Worship on the Lord’s Day

W-3.0101: The Day of Resurrection

We gather to worship God on the Lord’'s Day (Sundisgause the gospels testify that Jesus rose from
the dead early on the first day of the week. ThellsoDay is also called the “eighth day” of creatia

sign of the new creation that has begun with Chkrigisurrection. While we may worship God on any da
and at any time, every Sunday service is a celiebraf Christ's resurrection and an anticipatiorilud
fullness of God’s coming reign.

W-3.0102: Word and Sacrament
The Service for the Lord’s Day is a service of Wardl Sacrament. We meet in the presence of thglivi
Lord, who appeared to his disciples on the first alathe week—the day he rose from the dead—to
interpret the Scriptures and break bread. Followiesus’ example, the church proclaims the fulloéss
the gospel in Word and Sacrament on the Lord’s Day.

The Service for the Lord’s Day includes other atdias well: gathering and singing, confession
and pardon, prayer and offering, blessing and sgndihrough all of these actions, we are drawn into
Christ’s presence and sent out in the power oStbiet.
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W-3.0103: The Order of Worship

An order of worship offers a meaningful and rel@btructure for the church’s encounter with thantiv
God. Over time, an order of worship helps to stapeaith and faithfulness as the people of God,
becoming a pattern for how we live as Christiantheaworld.

The order of worship offered here for the Servimetfie Lord's Day is rooted in Scripture, the
traditions of the universal church, and our Refatrheritage. In particular, it seeks to uphold the
centrality of Word and Sacraments in the churchigf life, and worship. Other orders of worshipyma
well be appropriate in the context of a particaangregation or culture, provided that they arthfal to
the Word, open to the Spirit, and dedicated tagthey of God.

W-3.02: Gathering

W-3.0201: Preparing for Worship

Worship begins as the people gather—greeting oathan praying in silence, sharing announcements,
or offering music to the glory of God. The act sfambling in Jesus’ name bears witness to the leisurc
identity and mission as Christ's body in the world.

W-3.0202: Opening Sentences

A call to worship, typically drawn from sentencdsSaripture, expresses God's invitation to gatter a
Christ’s body in this place. This action may inaualgreeting in the name of Jesus Christ or thadri
God. Because the session is responsible for thtarewf the community, as well as the oversight of
times and places for worship, it is especially appate for a ruling elder to lead the call to wops

W-3.0203: Psalms, Hymns, and Spiritual Songs

For millennia the people of God have sung psalmgaise and prayer to God. Early Christians
continued to sing, pray, and study the psalmstpné¢ing them in the light of Jesus’ life, deathda
resurrection. Singing psalms remains an importartt@f the Reformed heritage. To the psalms the
church began to add other hymns, canticles, amduspisongs. Through the ages and from varied
cultures, the church has developed many other fofrnengregational song, accompanied by a great
array of instruments. We draw from this rich repiet in the Service for the Lord’s Day, singinggido
God.

W-3.0204: Opening Prayer

An opening prayer may be offered, giving thanks pradse to God, expressing joy in the presence of
Christ, and calling on the gifts of the Spirit foe gathered community. Alternately, a prayer efday
may introduce primary themes and biblical imagegHe service that follows.

W-3.0205: Confession and Pardon

Having praised the holiness of God, we must alee the sinful state of the world and of our lives,
confessing our unworthiness to enter into God'sgmee. This turn from praise to confession,
emphasized in the Service for the Lord’s Day, is ofithe hallmarks of the Reformed tradition.

A call to confession expresses God’s initiativeatling for repentance and promising grace. We
approach God with confidence, confessing the seafisin, captivity, and brokenness in personal and
common life and asking for God'’s saving grace. ptayer of confession may include the singing of a
prayer for grace, such as “Lord, have mercy.” Alaietion of forgiveness proclaims the good news of
God’'s mercy and offers the assurance of pardoasns) name. Leading this element of worship froen th
font connects our confession with the grace anandieg of Baptism, and the baptismal call to nédsv li
in Christ. Because of these associations with timéstry of Word and Sacrament, it is especially
appropriate for a teaching elder to lead the ca@idasand pardon.
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Other actions may follow—a song of praise, suctadsry be to the Father” or “Glory to God”;
a summary of the law or call to faithfulness; almel $haring of peace as a sign of reconciliatic@hirist.

W-3.03: Word

W-3.0301: Theology of Proclamation

The Scriptures bear witness to the Word of Goceaitnd most fully in Jesus Christ, the Word who
“became flesh and lived among us” (John 1:14). Whiee Word is read and proclaimed, Jesus Christ the
living Word is present by the power of the Holy i8piTherefore, the reading, hearing, preaching, an
affirming of the Word are central to Christian wigsand essential to the Service for the Lord's Day

A teaching elder is responsible for the selectib8criptures to be read in public worship.
Selected readings should be drawn from both OldNeewl Testaments, and over a period of time should
reflect the full message of Scripture. Selectiamrgéadings should be guided by the seasons atigbles
of the Christian year, events in the world, andqras concerns in the local congregation. Schedofles
readings, such as the Revised Common Lectionasyrera broad range of biblical texts as well as
consistency and connection with the universal dhufte teaching elder is also responsible for the
version of the Bible to be used in public worsHipe Scriptures should be read in the common
language(s) of the worshiping community. The coggtien should be informed of significant
adaptations, paraphrases, or new translations.

The Word proclaimed is to be based on the Worderriin Scripture. Preaching requires
diligence and discernment in the study of Scriptliséening for the voice of God through the didicip
of daily prayer, theological reflection on the naags of the gospel, sensitivity to the context ef th
congregation, attentiveness to what the Spiridisng to the church, awareness of events in thédwor
and consistent and personal obedience to Jesust.(tre sermon should present the gospel withtglari
and simplicity, in language that all can understarie gifts of song, drama, dance, and visual axt be
employed in the proclamation of the Word. Theseofbrms of proclamation should be overseen by the
session, to ensure that the gospel is presentidudbi. (G-2.03, G-3.02)

We respond to the proclamation of the Word in aefgiof ways: confessing the faith of the
church, celebrating or reaffirming the SacramerBaftism, praying for the church and world, and
offering our lives in gratitude for God’s grace.eTproclamation of the Word is incomplete if it aib
evoke the response of the people of God. When e \l8 proclaimed, we are called, above all, to
discern Jesus Christ, receive his grace, and redjpdmis call with obedience. All of these thinggpdnd
on the gifts of the Holy Spirit, whom we seek imyr.

W-3.0302: Prayer for lllumination

A prayer for illumination calls on the Holy Spitii empower the reading, understanding, proclaiming,
and living of God’s Word. This sense of utter netia on the illumination of the Spirit is an impartand
distinctive mark of the Reformed tradition. Theymafor illumination precedes the reading of Sanipt
and preaching of the sermon and applies to at®ftadings, as well as the proclamation of thedWor

W-3.0303: Scripture

The public reading of Scripture should be cleadijlsle, and attentive to the meaning of the texe Th
session should ensure that readers are prepargdsa@mportant ministry. Reading from the church’s
Bible, as opposed to loose sheets of paper, coraregase of the permanence and weight of the Word o
God, and demonstrates the communal nature of thieddistory.

Anyone may be invited to read Scripture, includihgdren and youth. Because deacons are
charged with the ministry of witness to the gospal] ruling elders are responsible for providingtfe
proclamation of the Word, it is especially appraggifor a deacon or ruling elder to read Scripture.

The role of the congregation is to listen praydyfudctively, and attentively to the Word that is
read and proclaimed. Listening requires expectationcentration, and imagination. The congregation
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may also participate in the presentation of Scrgthrough unison, responsive, or antiphonal regjiar
by following along with printed or projected matds. Spoken responses may conclude the reading of
Scripture.

W-3.0304: Musical Responses

Psalms, canticles, anthems, alleluias, songs &deyrar other musical responses may accompany the
reading of the Word. In the design of the Revisech@on Lectionary, the psalm for the day is intended
to be a sung response to the first Scripture reg@id Testament or, in Easter, Acts), giving the
congregation an opportunity to reflect on and gragn that text.

W-3.0305: Sermon

A sermon, based on the Scripture(s) read in worghaxlaims the good news of the risen Lord and
presents the gift and calling of the gospel. Thiotge sermon, we are instructed by God’s Word,
equipped to follow Christ more faithfully, and imsg to proclaim the gospel in our own words and
deeds. The sermon may conclude with prayer, apéiscr of praise, or a call to discipleship. In kég
with the ministry of Word and Sacrament, a teachlugr ordinarily preaches the sermon.

W-3.0306: Affirmation of Faith

Responding to the Word proclaimed, we affirm oithfen the holy, triune God. This affirmation ofitta
is drawn from sentences of Scripture or the cresmessions, and catechisms of the church. A
congregational song, anthem, or other musical ressppmay serve as an affirmation of faith.
Opportunities for personal testimony may also migled at this time. When Baptism or the
reaffirmation of Baptism is to take place, the Aess Creed is spoken in the context of the bapism
liturgy. The Nicene Creed, our most ancient andensial confession of faith, is especially apprdpria
when the Lord’s Supper is celebrated.

W-3.0307: Baptism and Baptismal Discipleship

The Sacrament of Baptism (W-3.0402—-W.0408) andratbevices associated with the baptismal
covenant take place as a response to the Word.s®ueices include the reaffirmation of baptism on
profession of faith (W-4.0203), the reception ofvmeembers (W-4.0204), commissioning for service
(W-4.03), ordination and installation to orderedisiry (W-4.04), transitions in life or ministry (W
4.05), commemorations of communal events, Christiarriage (W-4.06), and witness to the resurrection
(W-4.07). An invitation to discipleship may also $imoken at this time, calling worshipers to be tzapt
or to live into the promises of their baptism.

W-3.0308: Prayers of the People

In response to the Word, we pray for the world Godoves—joining Christ's own ministry of
intercession and the sighs of the Spirit, too deepvords. These prayers are not the work of alsing
leader, but an act of the whole congregation ass@hroyal priesthood. They are to be voiced iotsa
way that the whole church may say “amen.”

Prayers of intercession and supplication are affése the mission and ministry of the universal
church and the local congregation; care of creaimhthe right use of resources; peace and justite
world; the leaders and peoples of all nationspibar, hungry, and oppressed; compassion and
reconciliation in the local community; healing amdoleness for all who suffer in body, mind, or &pir
and other special needs. These prayers may beoiedtfie communion table or from the midst of the
congregation. They may include musical responssygrbolic action.

Because deacons are responsible for ministriesrapassion and ruling elders are charged with
the nurture of the congregation, it is especigfigrapriate for a deacon or ruling elder to leadpteyers
of the people.

10
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W-3.04: Sacrament

W-3.0401: Theology of the Sacraments

The Sacraments are the Word of God enacted angldsieathe life of the church, the body of Christ.
Sacraments are gracious acts of God, by which Clesus offers his life to us in the power of thayH
Spirit. Sacraments are also human acts of gratitngderhich we offer our lives to God in love and
service. Sacraments are both physical signs anitlgpigifts, including words and actions, surroadd

by prayer, in the context of the church’s commomship. They employ ordinary things—the basic
elements of water, bread, and wine—in proclaimh@extraordinary love of God. The Reformed
tradition recognizes the Sacraments of Baptismtla@d.ord’s Supper (also called Eucharist or Holy
Communion) as having been instituted by the LosliseChrist through the witness of the Scriptures an
sustained through the history of the universal chur

W-3.0402: Theology of Baptism

Baptism is the sign and seal of our incorporatign Jesus Christ. In his own baptism, Jesus idedtif
himself with sinners—yet God claimed him as a betb%on, and sent the Holy Spirit to anoint him for
service. In his ministry, Jesus offered the giftiahg water. Through the baptism of his sufferimgd
death, Jesus set us free from the power of sivéoréfter he rose from the dead, Jesus commisgdione
his followers to go and make disciples, baptizimgnt and teaching them to obey his commands. The
disciples were empowered by the outpouring of thiet3o continue Jesus’ mission and ministry,
inviting others to join this new way of life in dkt. As Paul wrote, through the gift of Baptism are
“dead to sin and alive to God in Christ Jesus” (R6rh1).

The Sacrament of Baptism holds a deep reservaiveniogical meaning, including: dying and
rising with Jesus Christ; pardon, cleansing, ameéwal; the gift of the Holy Spirit; incorporationtod the
body of Christ; and a sign of the realm of God. Reformed tradition understands Baptism to be & sig
of God’s covenant. The water of Baptism flows frira waters of creation, the flood, and the exodus.
Baptism thus connects us with God’s creative pugpoleansing power, and redemptive promise from
generation to generation. Like circumcision, a $i§God’s gracious covenant with Israel, Baptisra is
sign of God's gracious covenant with the churchthia new covenant of grace we are washed clean and
are made holy and whole. Baptism also representés@all to justice and righteousness, rolling down
like a mighty stream, and the river of the watelifef flowing from God’s throne.

Baptism enacts and seals what the Word proclaBod’s redeeming grace offered to all people.
Baptism is God'’s gift of grace and also God’s taltespond to that grace. Baptism calls us to
repentance, faithfulness, and discipleship. Baptjsras the church its identity and commissions the
church for service in the world.

Baptism is the bond of unity in Jesus Christ. Wiverare baptized, we are made one with Christ,
with one another, and with the church of every tand place. In Christ, barriers of race, statud, an
gender are overcome; we are called to seek regatraril in the church and world, in Jesus’ name.

Both believers and their children are include&od’s covenant love. The baptism of believers
witnesses to the truth that God’s gift of gracdscfalr our grateful response. The baptism of ouildobn
witnesses to the truth that God claims peoplee keven before they are able to respond in faitles€
two forms of witness are one and the same Sacrament

God's faithfulness to us is sure, even when hufaginfulness to God is not. God'’s grace is
sufficient; therefore baptism is not repeated. €rme many times in worship, however, when we may
remember the gift of our baptism and acknowledgegtiace of God continually at work in us. These may
include: profession of faith; when participatingainother’s baptism; when joining or leaving a chyat
an ordination, installation, or commissioning; ataach celebration of the Lord’s Supper. Indeed,
Baptism calls for development in faith and decisivevery stage of life’'s way as we seek to respond
with gratitude to God’s gift of grace.

Baptism is to be celebrated on the Lord’'s Daynglwith the proclamation of the Word and the
celebration of the Lord’s Supper, in the companthefwhole congregation. The presence of the

11
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covenant community bears witness to the one bo@hoit, into whom we are baptized. When
extraordinary circumstances call for the admintairaof Baptism apart from public worship, the
congregation should be represented by one or menebmrs of the session.

As there is one body, there is one Baptism. ThetBterian Church (U.S.A.) recognizes all
baptisms by other Christian churches that are adteied with water and performed in the name of the
Father, Son, and Holy Spirit.

W-3.0403: Responsibility for Baptism
Baptism is to be overseen by the session and asberied by a teaching elder or ruling elder
commissioned to pastoral service. The sessionf®resbilities for Baptism include: encouraging pase
to present their children for Baptism without undhaeste or undue delay; encouraging new believese to
baptized; examining candidates for Baptism, orthaients or guardians, and instructing them in the
significance of the Sacrament; enrolling those ar®baptized as members of the congregation; and
providing for their ongoing nurture and formatidre congregation as a whole, on behalf of the
universal church, is responsible for nurturing rgat persons in Christian life. The session may
designate certain members of the congregationasseps or mentors for those who are baptized or for
their parents or guardians. (G-2.05, G-2.10, G33.02

When a child is presented for Baptism at leastgarent or guardian will be an active member of
a particular congregation, normally the one in \ttiee baptism takes place. The session may corsider
request to baptize a child whose parent or guatidian active member of another congregation.df th
session approves such a request, it must congtltie council of the other congregation and notify
them when the Sacrament has been administerede Tinesenting children for Baptism will promise to
nurture and guide them until they are ready to nzagersonal profession of faith and assume the
responsibility of active church membership. (G-1.04

A council may authorize a teaching elder to presidBaptism in certain situations beyond the
congregational setting, such as hospitals, prisseigyols, military bases, and new worshiping
communities. In these cases, the teaching eldesnsible for ensuring that the newly baptizedqe
is enrolled as a member of a congregation. (G-3362,03)

W-3.0404: Presentation

Following the sermon, the teaching elder introdubesSacrament of Baptism with sentences of
Scripture; other sentences of Scripture may beeapbl ruling elders, members of the congregation, o
ecumenical witnesses. On behalf of the sessianjrgrelder presents each candidate for Baptisros&h
desiring baptism for their children or themselvegress their intent to receive the sacrament. Bamn
guardians, sponsors (if applicable), and the cayaiien make vows to support and nurture those being
baptized. No one comes to Baptism alone; we areueaged by family or friends and surrounded by the
community of faith.

W-3.0405: Profession of Faith

Candidates for baptism or their parents or guasdianounce evil and profess their faith in JesussCh
as Lord and Savior. Those who are being baptized ppofession of faith declare their intent to
participate actively and responsibly in the worshiyd mission of the church. They join the congriegat
in professing their faith, using the Apostles’ Gtehe ancient baptismal affirmation of the eatyrch.

W-3.0406: Thanksgiving Over the Water

At the place of baptism, a teaching elder leadp#mple in prayer: giving thanks for God's covenant

faithfulness through history; praising God'’s gras@nd reconciling action in Jesus Christ; andnaski

the Holy Spirit to attend and empower the baptigive deliverance and rebirth, and equip the chioch
faithfulness.

12
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W-3.0407: The Act of Baptism
Accompanied by a visible and generous use of whterteaching elder addresses each person by their
Christian or given name, and says: “I baptize yothe name of the Father, and of the Son, andeof th
Holy Spirit” (Matt. 28:19). The water used for Begoh should be from a local source, and may be egpli
by pouring or immersion.

Other actions signifying the gift of the Holy Spisuch as the laying on of hands and anointing
with oil, may be included. However, the central efdbaptizing with water in the name of the triuGed
must not be overshadowed.

W-3.0408: Welcome

The newly baptized person is welcomed as a menfliee@hurch, the body of Christ. Appropriate gifts
may be given, such as a candle (reflecting the bfiChrist) or a baptismal garment (signifying riogpi
clothed with Christ). The peace of Christ may behexiged. The Lord’s Supper appropriately follows;
those who have just been baptized may be inviteddeive communion first.

W-3.0409: Theology of the Lord’'s Supper

The Lord’s Supper (or Eucharist) is the sign arad sEour communion with the crucified and riserrd.o
Jesus shared meals with his followers throughaueaithly life and ministry—common suppers,
miraculous feasts, and the covenant commemoratitissael, in which the people ate and drank in the
presence of the Lord, rejoicing. Jesus spoke ofélhas the bread of life, and the true vine, iromhve
are branches. On the night before his death, Jestith his disciples to share bread and wineakipg
of them as his body and blood, signs of the neveant. He told them to keep this feast, remembering
him. On the day of his resurrection, Jesus madséifrknown to his disciples in the breaking of the
bread. The disciples continued to devote themsetvdge apostles’ teaching, fellowship, prayersl toe
common meal. As Paul wrote, as often as we shaditbad and cup, we “proclaim the Lord’'s death
until he comes” (1 Cor. 11:26).

The Sacrament of the Lord's Supper offers an abninigast of theological meaning, including:
thanksgiving to God the Father; remembrance ofs)€uist; invocation of the Holy Spirit; communion
in the body of Christ; and a meal of the realm ofiGThe Reformed tradition understands the Lord’s
Supper to be a sign of God's covenant. The brealdeoford’s Supper is linked with the bread of
Passover and the gift of manna in the wildernekes.Jord’s Supper thus connects us with God'’s saving
power and providential care from generation to gatin. Like the offering of sacrifices, a sign of
Israel’s thanksgiving for God'’s faithfulness, thert’'s Supper is a sacrifice of praise and a sigouof
gratitude for God'’s steadfast love. The Lord’'s Samepresents God’s gracious invitation to an
everlasting covenant. The Lord’s Supper also reflear calling to feed others as we have beendied|,
offers a foretaste of that heavenly banquet whed @it wipe away every tear and swallow up death
forever.

The Lord’'s Supper enacts and seals what the Waclgims: God's sustaining grace offered to
all people. The Lord’s Supper is God'’s gift of grand also God'’s call to respond to that grace. The
Lord’s Supper nourishes us in righteousness, fditbgs, and discipleship. The Lord’s Supper rertbes
church in its identity and sends the church to ioiss the world.

When we gather at the Lord’s Supper we are drawanthe presence of Christ and united with
the church in every place. We join with all thetifill in heaven and on earth in offering thanksgiyvo
the triune God. We renew the vows we have takemirbaptism, and recommit ourselves to love and
serve God, one another, and our neighbors in thkewo

The opportunity to eat and drink with Christ ig agight bestowed upon the worthy, but a
privilege given to the undeserving who come inhfaiepentance, and love. All who come to the tabde
offered the bread and cup, regardless of theilbagaderstanding. If some of those who come hate no
yet been baptized, an invitation to baptismal praji@n and baptism should be graciously extended.

13
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Worshipers prepare themselves to celebrate théd 8upper by putting their trust in Christ,
confessing their sin, and seeking reconciliatiothvdod and one another. Even those who doubt may
come to the table in order to be assured of Gaws and grace in Jesus Christ.

The Lord’s Supper is to be celebrated as a regaldrof the Service for the Lord’s Day,
preceded by the proclamation of the Word, in thegany of the whole congregation. When local
circumstances call for the Lord’s Supper to belmated less frequently, the session may apprower oth
schedules for celebration, in no case less thartarlya If the Lord’s Supper is celebrated lesgfrently
than on each Lord’s Day, public notice is to bezgiat least one week in advance so that all maapee
to receive the sacrament.

W-3.0410: Responsibility for the Lord’s Supper
The Lord’s Supper is to be overseen by the sessidradministered by a teaching elder or rulingrelde
commissioned to pastoral service. The session midpeze the celebration of the Lord’s Supper at
events other than the Service for the Lord’'s Dagluding services of Christian marriage, ordinatma
installation, services of wholeness, ministry te #iick, and services of witness to the resurreciall
such events, the Word is to be read and proclaiieeh when such services involve only a few
members of the congregation, the Lord’s Supper etunderstood as an act of the whole churcha not
private ceremony. (G-2.05, G-2.10, G-3.02)

A council may authorize the celebration of thed’sfSupper in certain situations beyond the
congregational setting, such as hospitals, prisseigyols, military bases, and new church develofsnen
(G-3.02, G-3.03)

W-3.0411: Offering

Christian life is an offering of one’s self to Gdd.the Lord’s Supper we are presented with théiyos
self-offering of Jesus Christ for the life of thend. As those who have been claimed and set fydes
grace, we respond with gratitude, offering him lboees, our spiritual gifts, and our material gooHsery
service of worship should include an opportunityaspond to Christ’s call to discipleship througif-s
offering. The gifts we offer express our stewargsificreation, demonstrate our care for one anpther
support the ministries of the church, and provitetie needs of the poor.

Tithes and offerings are gathered as an act ok#waving to God. Gifts of food for the poor may
also be collected at this time, and the table neagrepared for the Lord’s Supper. All of thesesgifte
received with a prayer of dedication to God, spatesung. Because ruling elders and deacons are
charged with the stewardship of the church’s resesiand leadership in ministry to the poor, it is
especially appropriate for a ruling elder or deaimlead this prayer. Signs of Christ's peace and
reconciliation may be exchanged, if this did néetalace earlier in the service.

W-3.0412: Great Thanksgiving

Following the offering and the preparation of thblé, a teaching elder may invite worshipers to the
Lord’s Supper with sentences of Scripture. At titde, the teaching elder leads the people in &fule
prayer to the triune God: giving thanks for God'sative power, providential care, and covenant
faithfulness, along with particular blessings & thay; remembering God’s acts of salvation through
Jesus’ birth, life, death, resurrection, ascensaon, promised return, as well as his institutiothef
Sacrament (if not otherwise spoken at the invitatmthe table or the breaking of the bread); allihg
on the Holy Spirit to draw worshipers into the mese of the risen Lord, nourish them in the body an
blood of Christ, unite them with Christ in the commmon of saints and the church in every place, and
send them in mission to the world. The prayer emitts an ascription of praise to the triune God. Mabk
acclamations, such as “Holy, holy, holy,” “Christshdied,” and “Amen,” may be included. The Lord’s
Prayer follows.

14
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W-3.0413: Breaking the Bread

In full view of the people, the teaching elder tethe bread and pours the cup, or lifts a cuphhat
already been filled. These actions may be accoreddny sentences of Scripture or performed in séenc
The use of one loaf and one cup expresses the afrity body of Christ and the communal naturéhef t
sacrament. The bread used for the Lord’s Supperdt@ common to the culture of the congregation;
those who prepare the bread should make provisiopefrsons with food allergies. The session will
determine what form of the fruit of the vine is dsa non-alcoholic option should always be provided

W-3.0414: Communion

The bread and cup are shared in the manner mosifajgie to the occasion. Worshipers may gather at
the table, come forward to meet the servers, @ivedhe bread and cup where they are. The bregd ma
be broken and placed in people’s hands or theynazgive pieces of bread prepared for distribution.
They may drink from a common cup, receive individugs, or dip the broken bread into the cup.
Ordinarily ruling elders, deacons, and teachingmelderve the bread and cup; the session may eagthor
other church members to do so. While the breaccapdare shared worshipers may sing; other music
may be offered; appropriate passages of Scriptanelra read; or the people may pray in silence.

When all have received the bread and cup the rengaelements are placed on the table. The
teaching elder then leads the people in prayenkihg God for the gift of the Sacrament and askorg
grace to live and serve faithfully until the comioigChrist’s realm in fullness.

Immediately after the service, the bread and cap be shared with absent, homebound, or
hospitalized members by two or more persons inreddministry. Those who carry out this extended
service of communion should be authorized by tissisa; equipped with the necessary theological,
pastoral, and liturgical gifts and resources; arstructed to maintain the unity of Word and Sacrame
through the reading of Scripture and offering afygrs.

At the conclusion of the Service for the Lord’syDthe bread and cup should be removed from
the table and used or disposed of in a manner apgroy the session, in keeping with the Reformed
understanding of the Sacrament and principles ofl gpewardship.

W-3.0415: If the Lord’s Supper Is Omitted

The Lord’'s Supper is integral to the Service fa tlord’s Day, a service of Word and Sacramentnlf,
local circumstances and by the decision of thei@esthe Lord’s Supper is to be omitted from Sunday
worship, the service continues after the prayeth®people with the offering and a prayer of
thanksgiving and dedication, followed by the LorEsyer.

W-3.05: Sending

W-3.0501: Acts of Commitment

In response to the Word we have received in theaGamnts, we affirm Christ’s call to discipleship
through acts of commitment. Such acts of commitmesny include: closing hymns, psalms, or spiritual
songs that send us out to live the gospel by Ggidise; creative or symbolic actions expressing our
resolve to share in Christ’'s mission; declaratiohimitent to prepare for or desire to receive the
Sacrament of Baptism, or to reaffirm the baptisomslenant; commissioning to ministries of evangelism
compassion, justice, and reconciliation; farewllmmembers of the church who are departing; aref bri
invitations or announcements related to the chsrofission.

W-3.0502: Blessing and Charge

The Service for the Lord’s Day concludes with asbieg in the name of the triune God, such as the
priestly blessing or apostolic benediction. Becab#eblessing is an expression of the gospel af'§&o
grace and an extension of the ministry of the Ward Sacrament, a teaching elder ordinarily spdaks t
blessing.
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We are blessed in order to be a blessing to otfibescharge to the people calls the church to go
forth as agents of God’s mission in the world. Bessadeacons are responsible for the church’s mjnist
of witness and service, and ruling elders havesigbt of the church’s faithfulness to God’s missiibiis
especially appropriate for a deacon or ruling etdespeak the charge.

W-3.0503: Service in the World

Christian worship and service does not end atdnelasion of the Service for the Lord’s Day; we go
forth to love and serve the Lord in daily living. $0 doing, we seek to fulfill our chief end: togly and
enjoy God forever.

Chapter Four: Pastoral and Occasional Services

W-4.01: Pastoral and Occasional Services

W-4.0101: Flowing from Baptism

As a sign and seal of God'’s gracious action andyoateful response, Baptism is the foundation for a
Christian commitment. The following pastoral andasional services are all rooted in the baptismal
covenant and flow from the promises of Baptism.hsarcasions may be appropriately celebrated
following the proclamation of the Word during ther@ce for the Lord’s Day, or may be recognized in
other services of public worship. They are fittiyngdd from the church’s baptismal font or pool.

W-4.02: Reaffirmation of the Baptismal Covenant

W-4.0201: Nurturing the Baptized

In Baptism each Christian is set free from sin,kadras Christ's own, sealed by the Holy Spirit, enad
member of the church, welcomed to the Lord’s Supmed set apart for a life of service. It is the
responsibility of the whole congregation, particlyl@xercised through the session, to nurture thdse
are baptized as they grow in faith and seek toomspo Christ’s call to discipleship. When a person
baptized as an infant or child, the session shegldp and support the parent(s) or guardian(9)ig t
endeavor. When a person is baptized as an adotescadult, the session should provide ongoing
opportunities for Christian formation and instrocti

W-4.0202: Welcoming to the Table

When children who have been baptized begin to espaalesire to receive the Lord’s Supper, the@essi
should provide an occasion to welcome them toahk&tin public worship. Their introduction to the
Lord’s Supper should include ongoing instructiorfasmation in the meaning and mystery of the
sacraments.

W-4.0203: Public Profession

When those who have been baptized as childreready to make a public profession of faith and akccep
the responsibility of life in the church (sometinadled “confirmation”), the session should provate
opportunity for them to do so. They are to be indted in the faith, examined by the session, reckas
active members, and presented to the congregatipuatilic worship. At this time, they reaffirm thews

of Baptism by renouncing evil and affirming thedtiance on God'’s grace, professing their faithasus
Christ as Lord and Savior, and declaring theirrinte participate actively and responsibly in thership,
life, governance, and mission of the church. Omsgrasions, it is fitting for all worshipers tafferm

the baptismal covenant. (G-1.04, G-3.02)
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W-4.0204: New Members

The congregation receives new members by trangfmrtficate or by reaffirmation of faith. Aftehey

are examined and received by the session, new mersheuld be welcomed in worship. It is appropriate
for them to reaffirm the commitments made in Baptiprofess their faith in Jesus Christ, and declare
their intent to participate actively and responsiblthe worship, life, governance, and missiomhef
church. On such occasions, it is fitting for allnglipers to reaffirm the baptismal covenant.

W-4.0205: Renewal and Fresh Commitment

In the lives of believers and in congregationa tiiere are special occasions of awakening, renewal
commitment; these are appropriately celebrateditiirahe reaffirmation of the baptismal covenant.
People should be encouraged to share these degisivents and stirrings of the Spirit with the sassi
so that they may be acknowledged and affirmed blipworship.

W-4.03: Commissioning for Service

W-4.0301: Acts of Christian Service

In Baptism each Christian is called to disciplesdiol sent in service to the world. God also cadtspte

to particular acts of service in the church andleiawithin the congregation, as teachers, trustees,
musicians, or committee members; on behalf of tmgegation, through its ministry in the local
community; in the larger church, through servicedenominational and ecumenical councils; and beyond
the church, cooperating with others who work fompassion, justice, and reconciliation. These kirfds
vocation are appropriately confirmed in the Serfarethe Lord’s Day, either as a response to the
proclamation of the Word or as an act of sendiriggyTmay also be recognized in other services of
worship.

W-4.04: Ordination, Installation, and Commissioning

W-4.0401: Called to Ministry

In Baptism each Christian is called to ministryOhrist's name. God calls some persons to serve in
congregations in particular ways. In ordination ¢herch sets apart with prayer and the laying on of
hands those who have been called by God througboibe of the church to serve as deacons, ruling
elders, and teaching elders. In installation thed sets in place with prayer those who have been
previously ordained as deacons, ruling elderstaaching elders, and are now called anew to seiwice
that ministry. In commissioning the church recogsinther forms of ministry in the church: rulingesis
called to pastoral service, certified Christian@atars, and other certified persons.

W-4.0402: Setting for the Service

Ordination, installation, and commissioning mayetakace during the Service for the Lord’s Day as a
response to the proclamation of the Word. Ordimgtiostallation, and commissioning may also take
place in a special service that focuses on JesrtistChe gifts of the Holy Spirit, and the missiand
ministry of the church, and which includes the paiowtion of the Word and celebration of the Lord’s
Supper. The ordination and/or installation of akéag elder should take place at a time that esable
substantial participation from the presbytery.

W-4.0403: Order of Worship

A service of ordination, installation, or commissing should focus on Christ and the joy and
responsibility of serving him through the missioaninistry of the church. Following the sermon, a
teaching elder briefly states the nature of theistriynto which persons are being ordained, instiakbe
commissioned. Those who are being ordained, iestatir commissioned gather at the baptismal font.
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The moderator of the appropriate council (sessioméacons, ruling elders, educators, and othéfiedr
persons; presbytery for teaching elders and r@ldgrs commissioned to pastoral service) asks them
constitutional questions, using the forms providethis Book of Order. A ruling elder asks the
corresponding questions of the congregation. WHeguastions have been answered in the affirmative,
those to be ordained will kneel, if able, for tagihg on of hands and the prayer of ordinationg(Th
presbytery commission lays on hands at the ordinaif teaching elders; its moderator may invitesoth
teaching elders and ruling elders to participatenmders of the session lay on hands at the ordmafio
ruling elders and deacons; the session may intliter ouling elders and teaching elders to partteipa
Those previously ordained will stand, if able, @awith the congregation, for the prayer of instédia.
After this, the moderator makes the declaratioardfnation, installation, or commissioning. Membefs
the session or presbytery welcome the newly ordainstalled, or commissioned person(s). In the cas
of the installation of a teaching elder, persony beainvited to charge the teaching elder and
congregation to faithfulness in ministry and mutyah relationship. When a teaching elder is ondai

or installed, it is appropriate for that persompteside at the Lord’s Supper in the same servieps he
will also give the blessing at the conclusion @& Hervice. When ruling elders or deacons are cedaon
installed, it is appropriate for one or more ofrthi give the charge.

W-4.05: Marking Transitions

W-4.0501: God's Constant Grace

In Baptism each Christian is assured of God’s @ngrace and sustaining care through every transit
season, trial, and celebration of life. Service®orasions of transitions in ministry bear witntesthis
grace, and allow worshipers to express their thgimksy, support, or concern.

W-4.0502: Departing Members

When members leave a congregation, we rejoiceftin @fi their presence among us, acknowledge the
sense of loss that will come with their absencd,@ebrate our ongoing relationship in Christ tigio

the baptism we share. The recognition of departieghbers appropriately takes place in the context of
the Service for the Lord’s Day, either as a respdoghe proclamation of the Word or as an act of
sending. The service should include prayers ofkbgining and intercession for those members who are
departing: that they may remain in the grace olLibvel Jesus Christ, the love of God, and the
communion of the Holy Spirit.

W-4.0503: Conclusion of Ministry

It is appropriate to recognize the conclusion pedod of ministry, giving thanks for the gifts agervice
of particular persons—whether through ordered ripigs deacons, ruling elders, or teaching elders;
specific acts of discipleship; or in other formssefvice to the church or in the world. This redtgn
may take place in the context of the Service ferltbrd’s Day, either as a response to the prociamat
of the Word or as an act of sending, or in othevises of worship. The service should include pray
thanksgiving and intercession for those concludivegr ministries. Other significant honors or
accomplishments may also be celebrated in worghiwided that this occurs in the spirit of givinigiy
to God.

W-4.0504: Censure and Restoration

The church administers discipline as an expressiidine authority of Christ, for the sake of the faed

of the church, and toward the goal of redemptichraconciliation, by God's grace. Forms for censure
and restoration are provided in the Rules of Digwoipof thisBook of Order. (D-12.01, D-12.02) These
occasions should be observed in the spirit of geaper and pastoral concern, and in the context of
worship within the appropriate community or courtdithe church.
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W-4.06: The Covenant of Marriage

The project to revise the Directory for Worship did not alter the section on marriage, asthislanguageis
under separate consideration through other actions of the 221st General Assembly (2014). A similar
approach was taken with the section on ordination in the new Form of Government.

W-4.0601: Christian Marriage

Marriage is a gift God has given to all humankiadthe well-being of the entire human family. Mage
is a civil contract between a woman and a man(fwoistians marriage is a covenant through which a
man and a woman are called to live out togethesrbeBod their lives of discipleship. In a servide o
Christian marriage a lifelong commitment is madealwoman and a man to each other, publicly
witnessed and acknowledged by the community dfifait

W-4.0602: Preparing for Marriage

a. In preparation for the marriage service, thehizey elder shall provide for a discussion with ingn
and the woman concerning

(1) the nature of their Christian commitment, asguthat at least one is a professing Christian,

(2) the legal requirements of the state,

(3) the privileges and responsibilities of Christraarriage,

(4) the nature and form of the marriage service,

(5) the vows and commitments they will be askeghéie,

(6) the relationship of these commitments to theds of discipleship,

(7) the resources of the faith and the Christiammainity to assist them in fulfilling their marriage
commitments.

This discussion is equally important in the casa fifst marriage, a marriage after the deathsgause,
and a marriage following divorce.

b. If the teaching elder is convinced after disssvith the couple that commitment, responsihility
maturity, or Christian understanding are so lackivaj the marriage is unwise, the teaching eldal sh
assure the couple of the church’s continuing cont@mrthem and not conduct the ceremony. In making
this decision the teaching elder may seek the awfthe session.

W-4.0603: Setting for the Service

Christian marriage should be celebrated in theegpleltere the community gathers for worship. As a
service of Christian worship, the marriage serigsoender the direction of the teaching elder amrd th
supervision of the session. The marriage ordingadkes place in a special service which focuses upo
marriage as a gift of God and as an expressioneo€Ctristian life. Others may be invited to papate as
leaders in the service at the discretion of thegva€elebration of the Lord’s Supper at the maeia
service requires the approval of the session, arglshall be taken that the invitation to the Table
extended to all baptized present. The marriagéceemay take place during the Service for the Lord’
Day upon authorization by the session. It shoulg@lbeed in the order as a response to the prodamat
of the Word. It may then be followed by the Sacrathw# the Lord’s Supper.

W-4.0604: Order of Worship

The service begins with scriptural sentences amiké statement of purpose. The man and the woman
shall declare their intention to enter into Chastimarriage and shall exchange vows of love and
faithfulness. The service includes appropriate gges of Scripture, which may be interpreted inotagi
forms of proclamation. Prayers shall be offerectlfi@r couple, for the communities which support tliem
this new dimension of discipleship, and for all wae®k to live in faithfulness. In the name of thene

God the teaching elder shall declare publicly thatwoman and the man are now joined in marriage. A
charge may be given. Other actions common to theramity and its cultures may appropriately be
observed when these actions do not diminish théstr understanding of marriage. The service
concludes with a benediction. Music suitable far timarriage service directs attention to God and
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expresses the faith of the church. The congregatiayjoin in hymns and other musical forms of gais
and prayer. Flowers, decorations, and other appeints should be appropriate to the place of worship
enhance the worshipers’ consciousness of theyedliEod, and reflect the integrity and simplicitfy
Christian life.

W-4.0605: Recognizing Civil Marriage

A service of worship recognizing a civil marriagedaconfirming it in the community of faith may be
appropriate when requested by the couple. Thecsewill be similar to the marriage service excépit t
the opening statement, the declaration of intentlem exchange of the vows by the husband and wife,
and the public declaration by the teaching eldieckthe fact that the woman and man are already
married to one another according to the laws ofthte.

W-4.07: Death and Resurrection

W-4.0701: Witness to the Resurrection

In Baptism each Christian shares in Christ’s dyng rising, and receives the promise of eternal and
abundant life in him. In the face of death, Chais§ affirm with tears and joy the good news ofgbspel
and the hope of the resurrection. We do not grievsolation, but are sustained by the power oftilogy
Spirit and the community of faith.

W-4.0702: Preparing for Death

The session should encourage members to discusaakeinecessary arrangements for the time of
death. Such arrangements should include plansdoship and decisions about burial, cremation, or
medical donation. These plans should express siitypéind dignity, bear witness to resurrection hope
and convey the centrality of Christian communitiieTsession is responsible for establishing general
policies concerning services on the occasion oftdea

W-4.0703: Setting for the Service

The service of witness to the resurrection is bekt in the congregation’s usual place of worship,
demonstrating continuity with the community’s faitifie, and hope. When there are important reasons
not to hold the service in the usual place of wigrsbimay be held in another place, such as a home
funeral home, crematorium, or graveside. It magplbgerved on any day, and may, with the approval of
the session, occur as a part of the Service fokLdh@d's Day. The service may take place beforeftara
the committal of the body. The service is underdinection of the teaching elder of the congregatio
which it is held. Others may be invited to sharéeamdership at the discretion of the teaching elder

W-4.0704: Order of Worship
The service begins with sentences of Scripturejmgavitness to the resurrection and the living doge
have in Christ. Worshipers may sing hymns, psa#nd,spiritual songs that affirm our faith in the
resurrection, everlasting life, and the communibsaints. The act of confession and pardon shoeld b
included as an opportunity for healing and recdettdin. Scripture is read and the Word is proclame
expressing our trust in the risen Lord; an affiroabf faith may follow. Prayer is offered: givirlganks
to God for life in Christ, the promise of the golsplee life and witness of the one who has died, th
comfort of the Holy Spirit, and the presence oftbenmunity of faith; making intercessions for those
who grieve, those who minister to the bereaved,aingho suffer loss; and asking for faith and grac
this time of loss. The Lord’s Supper may be celghawith the approval of the session. The sereiuds
by commending the one who has died to the careeoéternal God, and sending the people forth with
God'’s bhlessing.

In order that God will be the focus of the seryioalinarily the casket (if present) is closed. The
casket may be covered with a pall, suggestingrttagyé of being clothed with Christ in Baptism. Iings
a paschal candle is part of the practice of thggation, it may be placed near the casket. Malsicld
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direct attention to God and express the faith efdhurch. Flowers and other decorations shouldatf
the integrity and simplicity of Christian life. Tls&rvice may include other actions common to the

community of faith and its cultural context, pros@tthat these actions do not distract from thedfiani
understanding of death and resurrection. Fratecinat, or military rites should be conducted segelry.

W-4.0705: Committal

The commiittal is to be conducted with simplicitigrdty, and brevity. The family and friends of thee
who has died, along with members of the congregatiather at the graveside or crematorium. The
service includes readings from Scripture, prayesds of committal, and a blessing. It should reftbe
reality of death, express our trust in God to ree¢he one who has died, and bear witness to our
resurrection hope.

Chapter Five: Worship and Christian Life

W-5.01: Worship and Personal Life

W-5.0101: Personal Life
We respond to God’s grace both in public worshig service and in personal acts of devotion and
discipleship. Personal life and public worship deeply connected. Christian life springs from Grais
worship, where we find our identity as believerd discover our calling as disciples. Christian fitavs
back into worship as we present to God the pragkosir hearts and the offering of our lives.

In personal life we seek to live out our faith tiigh daily disciplines of prayer, other practices of
faith, household worship, and Christian vocatioar (ves as Christians are shaped by the Word and
empowered by the Spirit as we grow more and mazk day into the image of the Lord Jesus Christ.

W-5.0102: Daily Prayer

We respond to God'’s grace through the gift of praybe Christian life is one of constant prayeayer
is a way of opening of ourselves to God, who dest@mmunication and communion with us. Prayer
may take a variety of forms, including: conscioogawersation with God; attentive and expectant séen
meditation on Scripture; the use of service bodksptional aids, and visual arts; and singing, aheyc
labor, or physical exercise. Prayer may also beesged in action, through public witness and ptptes
deeds of compassion, and other forms of disciplsezdice.

The daily challenges of discipleship require ddilciplines of prayer. Daily prayer is meant to
be a gracious gift from God, not a task or obligratilt is an opportunity to draw inspiration angesgth
from one’s relationship with God in Jesus Christs la way of continually seeking the gifts anddgurice
of the Holy Spirit for daily living. Daily prayessia practice to cultivate throughout one’s lifed ame
that will bear much fruit.

Structured services of daily prayer may occur iargils of the church, in the congregation, in
small groups of believers, in households, or ingig. They offer us a way of joining Christ's cdase
prayer with the church throughout the world. Suetvises typically include: the singing or praying o
psalms; the reading of Scripture; and prayersaritbgiving and intercession, concluding with thed®
Prayer. Services of daily prayer may take pla@pgabinted times throughout the day (such as morning
midday, evening, and close of day) or may follolentpatterns according to the demands of daily life
and the needs of the individual or community. k& tongregational setting these services are to be
authorized by the session, but they may be lechgpyn@mber of the church.
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W-5.0103: Other Practices of Discipleship

We respond to God’s grace through other practi€éssoipleship: keeping sabbath, studying Scripture
contemplation and action, fasting and feastingyatdship and self-offering. All of these practices
meant to help us attend to the presence and aufti@ond in our lives.

God calls us to keep one day in seven holy. Simeearliest days of the church, Christians have
observed this commandment by gathering for pubticship on the Lord’'s Day (or Sunday). As the first
day of the week, this day shapes our lives of gisship. Therefore the Lord’s Day is a time for
participation in public worship; engagement in reiries of service, witness, and compassion; and
activities of rest and recreation. Those who mumtkvon Sunday should find other ways to keep s&bbat
in the course of the week.

Through the Scriptures we hear the voice of Godfemdmeaning, direction, comfort, and
challenge for our lives. Regular, disciplined erggagnt with the Bible may include: simply reading th
Word, praying with Scripture, studying commentarimemorizing key passages, and putting the Word
into action in our lives. One should seek to readde range of Scripture, always relying on the
illumination of the Spirit.

The practices of fasting and feasting are ancigmtessions of lament and celebration. The
festivals and seasons of the Christian year pravigihms of fasting and feasting centered on fieeoli
Christ and the events of salvation history. Evamtie life of the world, nation, community, or
individuals may also call for acts of thanksgivisgrrow, penitence, or protest.

The disciplines of stewardship and self-offering argrateful response to God’s love for the
world and self-giving in Jesus Christ. As Christiawe are called to lives of simplicity, generasity
hospitality, compassion, and care for creatiorhifg is a primary practice of Christian stewardsimiypl
self-offering. We should be able to account for heevuse our material goods, spiritual gifts, antketin
the service of God.

W-5.0104: Household Worship

We respond to God'’s grace in the context of pelsatationships. Christians who live together sidoul
worship together. Opportunities for household onifa worship include: sabbath-keeping and rhythrhs o
daily prayer; Bible reading, study, or memorizatiprayers before meals; singing hymns, psalms, and
spiritual songs; and expressions of giving, sharamgl service to others. Given the complexities of
contemporary life, it is especially important tdtiuate these disciplines.

Household worship offers a valuable opportunitygimember and anticipate the Lord’s Day,
studying appointed Scriptures and reflecting on @uegharing for the Sacraments of Baptism and the
Lord’s Supper. The seasons of the Christian yemh as Advent, Christmas, Lent, and Easter, provide
further shape and meaning for household worshigstip in the household setting should include
recognitions of birthdays, baptismal days, and rogignificant anniversaries, and may also reflbet t
cycles of nature, civic observances, and evertsaiiocal, national, and global spheres.

Children come to know, trust, and worship God loyskiping and praying with their parents or
guardians. Children may lead and participate irskbold worship by singing and praying, listening to
and telling Bible stories, learning catechisms, sexying and sharing with others. Parents and ¢arssd
should use these opportunities to teach childrersiiape and elements of the Service for the L&rdlg
so that they may be full and active participantthachurch’s worship.

W-5.0105: Christian Vocation

We respond to God’s grace through our Christiaration. In Baptism we offer our whole lives in sesvi
to God, and are empowered by the Holy Spirit wiftsdor ministry in Jesus’ name. Therefore we are
called to honor and serve God in every aspect ofives: in our work and play, in our thought and
action, and in our private and public relationshipsch service and love is an act of gratitudeSod's
grace. This has been a particularly important thefriee Reformed tradition: the life and work okey
Christian can and should give glory to God. As wadr and serve God in our daily life and labor, we
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worship God. Whatever our situation, we have opputies each day to bear witness to the power af Go
at work within us. Therefore, for Christians, wagstwork, and witness cannot be separated.

W-5.02: Worship and the Church’s Ministry within th e Community of Faith

W-5.0201: The Church’s Ministry within the Community of Faith
God calls the church in the name of Jesus Christutmal love and service. The church’s ministry and
worship are deeply connected. The church’s minigprings from its worship, where God builds up the
body of Christ through the gifts of the Holy Spifithe church’s ministry flows back into worshipvas
bring to God the celebrations and concerns of ¢timenaunity of faith.

Within the church, we seek to love and serve omghem through the ministries of Christian
education and pastoral care, special gathering®llowship and prayer, and the activities of cdlsnof
the church. The church’s ministries are shapednauadished by the Word and Sacraments, and are to be
carried out in the spirit of constant prayer.

W-5.0202: Christian Education

God calls the church to continue the teaching ranisf Jesus Christ, guiding and nurturing one haot
through all the seasons and transitions of lifgdrticular, the church offers opportunities foueation
and formation as members enter the community tf,fdiscover Christian vocation, and assume
responsibility in the world. The church’s primatarsdard and resource for Christian nurture is tloed/V
of God in Scripture, bearing witness to Christ'sywé truth and life.

The central occasion for Christian nurture is teevige for the Lord’s Day, where the Word is
proclaimed and the Sacraments are celebrated. Bdferprocess of Christian formation that takesela
in public worship, the words and actions of theviercan be a particularly fruitful source of stuahd
reflection. Therefore all members should be enagadao be present and participate in this assembly.
Educational activities should not be scheduledssto @revent or discourage participation in thivise.

The educational ministries of the church are roataétie promises of Baptism, in which the
congregation pledges responsibility for Christiamtare. The session is responsible for the devesopm
and supervision of the church’s educational prograhe instruction of ruling elders and deacond, an
the discipleship of all members. The teaching etdertributes to the nurture of the community thitoug
the ministries of Word and Sacrament, church scblaaises, the gift of prayer, and by example. Eciin
Christian educators bring special skills and exgelit teaching to the church’s ministries of ncetand
formation. The session should identify, encourage, equip others who have gifts for Christian
education. The session should also support paaadtguardians in the nurture of their children.2G2,
G-2.03, G-2.05, G-3.02, G-2.11)

Church school gatherings offer opportunities forstip, including singing, praying, and hearing
the Word. These gatherings may also include ocoasar self-offering and service. However, worship
in the church school is not a substitute for patition with the whole congregation in the Senfimethe
Lord’s Day.

The church provides other opportunities for Chaistinurture, including: seminary instruction and
continuing education; workshops on particular themetopics; music programs and rehearsals; mission
and program interpretation; meetings of committeesrds, and councils; and retreats, camps, and
conferences.

W-5.0203: Pastoral Care

God calls the church to continue the healing mipist Jesus Christ, caring for one another, shgogg
and sorrows, providing support in times of strass$ meed, and offering admonition, forgiveness, and
reconciliation. Relying on Christ’s grace and thpériBs gifts, the church seeks to shepherd its fners
through times of danger and death, illness and twsss and celebration, struggle and sin. Inipaldr,
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these ministries flow from and are nourished bySheraments of Baptism and the Lord’'s Supper, signs
and seals of our relationship in the body of Christ

The worship of God in Christian community is theridation and context for the ministry of
pastoral care. Members draw on the resources cfhiyp their care for one another, sharing thegra
and challenge of the Word, the gift and callinglef Sacraments, the presence and power of God’i Spi
in prayer, and the fellowship and comfort of thenoaunity of faith. They take these resources witdmth
extending Christ's grace and peace in homes, taspitospices, neighborhoods, schools, and
workplaces.

All members are called to take part in the ministipastoral care, visiting the sick, supporting
the weak, and comforting those who mourn. Rulintged, deacons, and teaching elders have particular
responsibility for the exercise of pastoral carthimi the community of faith. Those with specialtgidnd
appropriate training may be called to the ministoé pastoral counseling or chaplaincy. In certain
circumstances, persons may need to be referretthéo gualified and credentialed professionals to
receive appropriate counseling and care. (G-2.62,03, G-2.05)

Services of wholeness and healing are one wagasfteng the church’s ministry of pastoral care.
The central element in these services is prayimgaipon God’s saving grace or giving thanks for
healing received. A service of wholeness shoulthidethe proclamation of the Word, focusing on the
promise of abundant life in Christ. Prayer may baoted through the laying on of hands and anointing
with oil, provided that these actions are carefillyoduced and interpreted: healing always comnses a
gift from God, not as a product of human prayere Tbrd’s Supper is a fitting way to seal the prari
wholeness proclaimed in the Word. Services of wineds are to be authorized by the session and are
under the direction of the teaching elder, but &howvolve leadership from ruling elders, deacars]
others with gifts for prayer. They may take ongutar basis, as an occasional event, or as a ptrt o
Service for the Lord’s Day.

Services of acceptance and reconciliation ackriyeehe reality of sin and suffering and seek
the redeeming grace of God. They provide an apjatgpway to acknowledge our involvement and
responsibility in broken relationships and sinfotial structures. The central element in theseicesvs
confession and pardon, along with appropriate sifipeace and reconciliation. They should include
readings from Scripture that reveal the grace af,Gnd may involve elements of prayer, expressibns
thanksgiving, and enactments of commitment.

W-5.0204: Other Gatherings

God calls the church to gather as the body of €atisther times and places to learn, pray, serve
together, and enjoy Christian fellowship. Bibledi&s, prayer circles, covenant groups, and other
meetings may take place throughout the week andustimes of day, whether on the church grountds, a
members’ homes, or elsewhere. These gatheringsnirealuable opportunities for: reading, studying,
and discussing the Scriptures; Christian formadind nurture; praying for one another, the churol, a

the world; sharing personal stories, celebratiansg, concerns; common work, meals, fellowship, and
recreation; and living out the gospel through aftwitness and service.

Christians also gather at retreats, camps, aniémrces for learning, worship, service, and
recreation. Services of worship in these placescbe authorized by an appropriate council, amdish
be guided by the principles of Scripture, the cesifens, and this directory. Depending on the naifire
the event, orders of worship may be adapted fransénvices for daily prayer, the Service for thed®
Day, or other services described in this direct@glebrations of the Lord’s Supper are to be apgutdoy
the council overseeing the event.

We bear witness to the unity of the body of Chriken we gather in ecumenical groups for the
worship of the triune God. Such services are rqatedpite denominational differences, in the Baptis
we share. Teaching elders invited to participatiaéncelebration of the Lord’s Supper in such gatlgs
may do so, provided that their participation doesaontradict the Reformed understanding of the
Sacrament. (G-5.01)
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We bear witness to the good news of Jesus Chhishwve pray in the presence of others,
particularly at interfaith gatherings. Such gathgsi are opportunities to live and share our faitlen as
we listen to and learn from our neighbors. Those pérticipate in interfaith events should be cdrifat
their words and actions reflect the Christian faithile respecting the autonomy, integrity, andedsity
of others’ beliefs and practices. (G-5.01)

W-5.0205: Councils of the Church

God calls the church to seek the mind of Chrisetogr in councils, through meetings of the session,
presbytery, synod, and general assembly. Thesecite@should worship regularly, in keeping with the
teaching of Scripture, the witness of the confessiand the principles of this directory. In colmci
beyond the session, provision should be made &ordgular proclamation of the Word and celebratibn
the Lord’s Supper. Every meeting of a council sdampen and close with earnest prayer. Councilsidhou
also provide other opportunities for praise, thgihkag, confession, intercession, and supplicatiothe
course of their discernment and deliberation. (&L3B.

W-5.03: Worship and the Church’s Mission in the Wold

W-5.0301: The Church’s Mission in the World

God sends the church in the power of the Holy Sgirjoin the mission of Jesus Christ in servicéh®
world. The church’s mission and worship are deeplynected. The church’s mission springs from its
worship, where we glimpse the reality and the peenaf God’s eternal realm. The church’s mission
flows back into worship as we bring to God the oy suffering of the world.

In its mission to the world, the church seeks tarleitness to God'’s reign through the
proclamation of the gospel, acts of compassionkvarjustice and peace, and the care of creafibe.
church’s mission is shaped and nourished by thedMdod Sacraments, and represents the living out of
our prayer for the world.

W-5.0302: Evangelism

God sends the church to proclaim the gospel imibrd: announcing the good news of God’s liberating
love; calling all people to repent and trust inude€hrist as Lord and Savior; baptizing, teachamy)
making disciples in Jesus’ name; and offering ttoenise of eternal and abundant life in Christ.

The Service for the Lord’s Day is the primary comi@ which we regularly hear the
proclamation of the gospel and have the opportunitgspond in faith, committing and recommitting
their lives to Jesus Christ. Accordingly, an intida to prepare for Baptism and live out baptismal
discipleship should be a regular part of Sundayshipr: Christian worship also prepares believeggoto
forth, in the power of the Spirit, to share witlhets the good news they have received, invitingtte
join in following Christ’s way.

Special services for evangelism may be authorizethd session. The central element in these
services is the proclamation of the Word, with eagi$ion the saving grace of God in Christ, Jesus’
claim upon our lives, and his invitation to diseighip. This act of proclamation should be surrodrue
prayer. Those who respond to Christ’s invitatioawst receive nurture and support from the community
of faith, equipping them for Christian discipleshifpthey have not been baptized, they should nzake
public profession of faith and receive the SacraméBaptism in the Service for the Lord’s Day. Bho
who were previously baptized should be given theodgpinity to express their renewed commitment to
Christ through the reaffirmation of Baptism.

W-5.0303: Compassion

God sends the church to show compassion in thedlweeding the hungry, caring for the sick, vigitin
prisoners, freeing captives, sheltering the horsel@slcoming strangers, comforting those who mourn,
and being present with all who are in need. Thetea compassion, done corporately or individyally
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are the work of the church as the body of Chrike Thurch is called to minister directly to people’
immediate hurts and needs. The church is alsodcadleonfront and challenge systems that perpetuate
human misery. We participate in Christ's compassieministry through local acts of withess and
advocacy, through the programs of the larger chumetl in cooperation with other agencies and
organizations committed to human welfare.

In the Service for the Lord’s Day, God’s call mngpassion is proclaimed in the Word and
enacted through the Sacraments. We confess oudiciignim oppressive structures, pray for those who
are hurting, offer our resources to alleviate suffig and commit our time and energy to care foséhin
need. Following the example of Jesus Christ, wdgaehat we will respect the dignity of all, reaxh to
those judged undeserving, receive as well as givet,even risk our lives to show Christ’s love.

W-5.0304: Justice and Peace
God sends the church to work for justice in thelekagxercising power for the common good; dealing
honestly in personal and public business; seekigmjtgt and freedom for all people; promoting justic
and fairness in the law; overcoming disparitiesMeen rich and poor; bearing witness against palitic
oppression; and redressing wrongs against indilsgdgaoups, and peoples. God also sends the chmrch
seek peace: in the church universal, within denations, and at the congregational level; in theladyor
where nations and religious or ethnic groups makeagainst one another; and in local communities,
schools, workplaces, neighborhoods, and homes eTdms of peacemaking and justice are established
upon God’s gracious act of reconciliation with mslesus Christ, and are a way of participating in
Christ’s priestly intercession or advocacy for wald.

In the Service for the Lord’s Day we proclaim,e®e, and enact reconciliation with God in
Christ. Through the proclamation of the Word wegiven the assurance of freedom and peace in Christ
and are inspired to share these gifts with othdrsough Baptism and the Lord’s Supper we are united
with Christ, made one in the Spirit, and empowecelreak down the dividing walls of hostility thettll
separate us from one another. We confess our ipati@mn in unjust systems, pray for an end to vioke
and injustice, offer our gifts to support Chridttserating work, and commit ourselves to pursuecpea
and justice in Jesus’ name.

W-5.0305: Care of Creation

God sends the church to share in the stewardstdpeafion, preserving the goodness and glory of the
earth God has made. God cares for us through tiseoficreation, providing all that we need in
abundance. As caretakers of God’s creation, wealked to: tend the land, water, and air with awe a
wonder at God’s gifts; use the earth’s resourcaglhyj without plundering, polluting, or destroyingse
technology in ways that preserve and enhancenliéggsure our production and consumption in order to
provide for the needs of all; foster responsibkcfices of procreation and reproduction; and seekity,
order, health, harmony, and peace for all God'atares.

In the Service for the Lord’s Day we express aredor creation by: giving thanks for God'’s
creative power and sustaining care; acknowledgiod'$call to stewardship of the earth and confegsin
our failure to care for creation; rejoicing in themise of redemption and renewal in Jesus Christ,
proclaimed in the Word and Sacraments; offeringlieas and resources in service to the creatollpf a
and committing ourselves to live as good stewafdseation until the day when God will make all
things new. One way in which the church demongriatiegrity in caring for God'’s creation is through
responsible choices about materials for worshigualing the use of paper, sacramental elements, the
construction of worship space, and other resources.

W-5.04: Worship and the Reign of God
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W-5.0401: The Reign of God
The church in its worship and service is a livilgnsof the reign of God, which is both a preseatfite
and a future promise. The church’s activities dolmimg about God’s realm; they are our grateful
response to the grace of God at work in the wakld.seek to worship and serve God faithfully, with t
confidence that God’s reign has already been asiadnl and the hope that it will soon be revealed in
fullness and glory. (F-1.01)

We do all of this in the name of Jesus, lookingtfar day when “every knee should bend, in
heaven and on earth and under the earth, and ®ragye should confess that Jesus Christ is Lortheto
glory of God the Father” (Phil. 2:10-11).

Amen!

Blessing and glory and wisdom
and thanksgiving and honor
and power and might

be to our God forever and ever!
Amen. (Rev. 7:12)
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